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Selected audio from our listeners

Comments on the Show

Comments on the show 1 click here
Comments on the show 2 click here
Comments on the show 3 click here
Comments on the show 4 click here
Comments on the show 5 click here
Comments on the show 6 click here
Comments on the show 7 click here
Comments on the show 8 click here
Comments on the show 9 click here

Comments on the show 10 click here
Comments on the show 11 click here

Comments on the show 12 click here

Answers to the Questions

Answers to the Question 1 click here

Answers to the Question 2 click here

Show Suggestion

Suggestion 1 click here
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Selected emails from our listeners
Comments on the Show

1. We are not encouraged to count before chatzos, because even after amud
hashachar one can still count (albeit without a bracha). Only things that are
completely lost (krias shema etc.) at amud hashachar get that leharchik

stipulation.

2. The SA tells us that midakdikim count after tzeis because there could be a
‘midakdikim’ conflict. SA says that one ought to count early in the night, to have
a ‘better’ tmimos observance. So once we learn that one can count during bein
hashmashos, a person might think to davka count then to do the best tmimos
possible! For this reason he is instructed “you want to be midakdek? Better to
wait until tzeis, even though you are giving up a slight maaleh of tmimos
(obviously nobody could be so careful to count at the very instant of tzeis!)

Continued hatzlacha,

Rabbi Avi Grossbaum

Here are some answers to this week's riddles:

1) Three possible answers come to mind: the first is that the chachamim were only
gozer to do it by chatzos in the case of d'oraysos, like krias shema and the other
example recounted in the Mishna, and counting sfira is now only a d'rabbanan. The
second possible answer is that they weren't as worried about sfira because (at least
according to some) one can still count the following day. The third answer, which | very
much like but am equally unsure about the veracity of, is that if the mishna in Brachos is
read very carefully Rabban Gamliel only says that " |nixn nixn Tv 0m>dn NNRY NN 72 X7X
INwn TNy n7v'w Tv"--that whenever the chachamim say that a mitzva can be done until
chatzos, min haTorah it can actually be done until amud hashachar. Rabban Gamliel
does not say the inverse--namely, that any time a mitzva can be done until amud
hashachar min haTorah, the chachamim say it can only be done until chatzos--and
perhaps intentionally so. And without that inverse rule, the question doesn't really even



start. This is a novel reading, however, and if it is clearly incorrect (as it may well be)
| ask mechila in advance.

2) Again, since it's a d'rabbanan some Rishonim hold that there is no issue with being
machnis into a safek even I'chatchila. Hence the lashon of a medakdek: he would try to
fulfull the mitzva according to those who hold otherwise. This answer is mentioned in a
sefer called Megillas Sefer by Uriel Eizenthal (Orach Chaim siman 12). who quotes the
Artzos Hachaim and the Pri Megadim and wants to further distinguish between issurim
and mitzvos.
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In response to the first riddle, the Meiri (Brachos 2a, page 9) writes that the chachamim
were only gozer an early deadline of chatzos for mitzvos that can only be done that
night (like krias shema or eating korbanos). They were not gozer for mitzvos that could
still be done the next day, like sefiras (and ketziras) ha'omer.
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In response to the second riddle, | found a sefer named Moadei Kodshecha (page 189)
by a Rav Nissim Dayan in which he explains that one may make a bracha if he counted
the omer during bein hashmashos because 1) it is a safek d'rabbanan and 2) the safek
is fundamentally different from other cases of d'rabbanans like blowing shofar or reading
the megilla, in which cases the mishna berura says not to make a bracha if done bein
hashmashos, in the following manner: in those cases, he was supposed to do them
during the day and didn't, so now when faced with the safek of bein hashmashos and
potentially being patur altogether the "kula" is that he doesn't make a bracha. In
contrast, in the case of sfiras haomer he may or may not be obligated yet during
hashmashos but certainly will be shortly once night arrives, so the "kula" is that he can
already consider himself chayav and may make a bracha.

Although the author calls this distinction "pashut”, | must admit that it doesn't seem that
obvious to me that being early to a mitzva vs. being late to a mitzva should actually
matter. Nevertheless, it is a distinction and does seem to explain the Mishna
Berura's disparate treatment.
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Hi Reb Dovid,

To answer your riddle of episode 317, the reason we don't make a nixn Tv n1ra would
seem because you can be xxi' the next day too. The reason you can put yourself in a
790 and count w"nn1 is because X777 12T 790, as NN nawn says there, and, since it

may be more nimmn to count earlier, one may, see 1w ibid.
Best wishes, S Noe

UK

The Question from the first Mishna on Brachos. The Meiri asks the Question what is the
difference between Shema where there is a zman to finish. However, Sefira can be
done the entire night? He answers that in reality you can count during the day too, it just
lacks temimus. See Meiri Megila 20b where he explains that you can even make a

Bracha by day.



Rabbi Yaakov Feitman
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Rabbi Yitzchak Hutner Syt
prepared for publication by
Rabbi Chaim Feuerman and Rabbi Yaakov Feitman

“Holocaust”’

A Rosh Yeshivah’s Response

«§ The Questions

(1) Is the term R, Shoah, (lit. Holocaust) acceptable in
describing the Churban, the destruction of European Jewry
during World War II?

(2) Should the Holocaust be taught separately, as many
schools are now doing or planning to do, or should it be
incorporated into the regular Jewish History courses and taught
as part of the studies on this particular time period?

(3) If the latter, where indeed does the Holocaust ““fit in’’
with the rest of Jewish history?

:5 The Response

In order to determine the appropriateness of any term, one
must first thoroughly understand what one is trying to define.
Therefore, before we attempt to designate a name for the

In response to a request for guidance in establishing criteria for a Holocaust curriculum in
yeshivos and day schools, Rav Hutner delivered a shiur (discourse) to a gathering of
approximately one hundred menahelim (principals and educational administrators). The
shiur focused both on specific questions raised by the menahelim and on significant
aspects of the Churban that were hitherto either little known or studiously avoided. When
the above authorized English rendition of Ray Hutner’s shiur first appeared in The Jewish
Observer in October 1977, it inspired a large volume of letters, questioning and
challenging, much in the manner of the traditional oral shiyr. In January 1978, these were
published, followed by a chazarah — an in-depth analysis and review of the original shiur,
with some expanded clarifications, prepared by Rabbi Yaakov Feitman. Some excerpts of
the chazarah are presented here in the form of numbered footnotes.
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shattering events of 1939-1945, we must examine the significance
of those events in their historical context. For our present purpose
of identification only, we shall refer to the term ““Holocaust’” only
when we discuss the Nazi destruction of European Jewry during
World War II. As we shall see, this in no way signifies the
acceptability of this term.

It should be made clear at the outset that we shall not merely
discuss history this evening. Our orientation toward Jewish
history must reflect an attitude toward kedushah — approaching
that which is most holy and sacred. This sanctity stems from the
fact that 7Xa T RQTIINY bxawr — the Jewish people and the
Torah are one”’ (Zohar, Acharei Mos 73), thus intimately relating
the proper study of Jewish history with the study of Torah. Yet,
unfortunately, just as in the study of Torah itself we are familiar
with the phenomenon of ma9na KoY TIN2 B3 nom — those
who distort and misinterpret the meaning of the Torah” (see Av0S
3:11), so is there an even more subtle danger from those who
distort the meaning of Jewish history. It will be our task this
evening to untangle the web of distortions about recent Jewish
history, which has already been woven, and uncover the Torah
perspective which has been hidden from us.

To be sure, it will not be easy to regain this perspective. The
thoughts that we will explore this evening will be difficult to
digest because of our long subsistence upon the forced diet of
public opinion. The creators of the powerful force of public
opinion are beyond the realm of our control and the mind-
numbing results of their influence are Jargely out of our hands. In
order to achieve any hold upon the truth, we will first have to free
ourselves from the ironclad grip of their puissance and open our
minds and hearts to the sometimes bitter pill of truth.

2§ The Origins of the Term

As in all quests for the truth, we must return to origins. The
term Shoah was coined by the founders of Yad Vashem in
Jerusalem, since they were convinced that the tragedy of
European Jewry was SO unique in its proportions and dimensions
that no previous phrase could encompass its meaning.
Undoubtedly, to a certain degree they were correct, for indeed the
destruction of hundreds of thousands of Jewish communities was
unique in its proportions and dimensions. Yet, by singling out the
quantitative differences of this particular Churban, those who
sought a new terminology for these events missed the essence of
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their uniqueness. It is not just the proportions and dimensions of
the Holocaust which define its quintessence, but its establishment
of a new and significant pattern in Jewish history. At the same
time it must be stressed that this pattern, far from coincidental, is
intricately related to the basic pattern of Jewish history itself and
profoundly affects our entire vision of recent history and indeed
current events.!

By placing the Holocaust in its historical perspective, we
shall uncover two new directions in recent Jewish history with
reference to the gentile persecution of Jews. Whereas our entire
history has been replete with various instances of persecution by
different civilizations, empires and nations — varying only in
intensity, means and ferocity — recent history has shifted
dramatically in two new areas.

25 The Era of Disappointment

The first of these epochal changes involves the shift from
generations of gentile mistreatment of Jews, which, if unwelcome,
was nevertheless expected and indeed announced by our
oppressors, to an era where promises of equality were made and
then broken, rights were granted and then revoked, benevolence
was anticipated, only to be crushed by cruel malevolence.

This change in our historical pattern, although it has hitherto
gone largely unnoticed, is nevertheless a seminal movement in our
progress toward Acharis HaYomim (the End of Days), the

1. To place something into a larger context is not to remove its uniqueness.
Every major historical event has a character of its own, yet, as the article
explains, it must belong to the pattern as well. Many note that the Churban
Europe was singular in that it was the only time a complete apparatus was
designed and put into motion whose sole purpose was a Haman-like: 72K 1102
Twny — total destruction of a nation from young to old; men, women, and
children. Surely this is the determining factor in assigning a “‘character” to the
events of World War 1I. Where else had centuries-old communities been so
totally decimated that they could never be rebuilt again!

At the same time, a careful reading shows that the Rosh Yeshivah has dealt
with this aspect of Churban Europe, carefully placing it in its tochachah context.
Only here does the Torah mention the terrifying punishment of becoming
consumed by our enemies. This reference is to the words 912K i — “and they
will become consumed”” — which is the direct follow-up to “'fall prey to the lure
of strange nations and trust in them.” Such a dire prediction, as we must realize
today, exactly corresponds to Churban Europe down to the most literal meaning
of those awesome words 713X7 ], as survivors have painfully attested. Thus, in

its execution, this Churban was unique because of the extent and mechanics of
its destruction. However, to dwell on this point, in seeking to plumb the depths
of the Churban’s meaning for us, is to settle for a shallow exploration when there
are miles of unfathomed churning waters to probe.
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inevitable culmination of history in absolute redemption.

The recent examples of these disappointments may be
readily brought to mind, and indeed some are yet fresh with the
pain of unfulfilled anticipation:

_ The French Revolution, in that first eighteenth-century
burst of dedication to equality and freedom, had granted equal
rights to Jews a5 citizens, although nothing to Jews as Jews. The
Treaty of Versailles had gone even further and granted rights to
minorities as minorities, including Jews as Jews. Of course, these
promises Were later nullified or retracted, and heard from no
more. ‘

_ In Russia, t00, Lenin signed in 1917 the Soviet Minority
Rights Law, granting a kind of Jewish self-government in the
form of a Jewish soviet. This, too, was soon abolished in the
1920’s by Stalin, dashing those bright hopes that had been
kindled.

_ England, too, entered the twentieth century by granting
and then revoking a promise made to Jews in the form of the
Balfour Declaration. In November 1917, Jews danced in the
streets because Britain had declared that “His Majesty’s
Government Views with favor the establishment in Palestine of a
national home for the Jewish people.” The declaration was
accepted at the Conference of San Remo in 1920; yet, by June
1922, Winston Churchill, the British Colonial secretary, was
qualifying that the declaration did not mean the “imposition of a
Jewish nationality upon the inhabitants as 2 whole, but the
further development of the existing Jewish community.” Of
course, a long and bitter period followed where 2 British hand
held the gun of the age-old oppressor of Israel.

Thus it becomes clear that the trend of anti-Jewish
phenomena of the first half of the twentieth century Wwas
characterized, not s0 much by persecutions and pogroms as in the
past, but by the legalized retraction of existing laws granting
sundry privileges. Although these reversals are dramatic and
telling enough of themselves, they pale in the face of the
retractions and total turnabouts made by the Germans in the
1920’s and 30’s.

_ OnMarch 11, 1812, Prince Karl August von Hardenberg
had issued his famous edict emancipating Prussian Jews, but a
century later, in 1919, as a supplement {0 the German translation
of the so-called Protocols of the Elders of Zion, Gottfried Zur
Beek (Ludwig Miller) used Hardenberg's definition of 2 Jew in
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drafting proposals for anti-Jewish legislation. These proposals
culminated in 1935 in the so-called “Nuremberg Laws” which
legitimized anti-Semitism and legalized anti-Jewish bigotry.
These Rassengesetze, which forbade marriage between Germans
and Jews and disenfranchised non-Aryans, exactly paralleled
earlier rights and privileges legally granted to Jews. Thus the cycle
was diabolically complete. What had been given legally was
equally as legally taken away, leaving the Jewish people with a
growing and ultimately inexorable disillusionment with the
promises and even legal enactments of the gentile world.*

Let us restate clearly the pattern we have discovered in recent
Jewish history: Jews have always been beaten by gentiles; only
the means and instruments of torment have varied. The
innovation of recent times has been that for long periods Jews
were deluded into trust in the gentiles by a series of laws and
regulations in their behalf, only to have that trust shattered by the
rescission of those very laws. This historical period culminated in
the Holocaust, the largest-scale annihilation of a people in
history, yet resulting not from lawless hordes but flowing directly
from legalized and formal governmental edicts. The end result of
this period for the Jewish psyche was a significant — indeed,
crucial — one. From trust in the gentile world, the Jewish nation
was cruelly brought to a repudiation of that trust. In g relatively
short historical period, disappointment in the non-Jewish world
was deeply imprinted upon the Jewish soul.2

* Of course many works have been devoted solely to the German anti-Jewish
legislation which preceded and legalized the murder that was to follow. An idea

(ed. Werner Hoche, 1933-39). As early as May 27, 1924, the Nazis introduced a
motion to “place all members of the Jewish race under special legislation
(sonderrecht).” And from then on, every bit of terror perpetrated against the
Jews was, with German thoroughness, preceded by meticulously worded
legislation. It is perhaps significant that where anti-Jewish violence broke out in
German streets before laws had been enacted to that effect, Wilhelm Frick,
Minister of the Interior, and Reichsbank President Hjalmar Schact condemned
and ordered a stop to the “illegal actions” (see Lucy S. Dawidowicz’s The War
Against the Jews, New York: Bantam Books edition, 1976, p. 83).

From the time of the close of Scriptures until the 1930’s, no such
comprehensive retraction of previously granted rights had ever taken place. Of
course, individual monarchs had, for their own personal gain, temporarily
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<5 Torah Source for the New Era

As we delve more deeply into the Torah view of these
awesome events, we shall find that they certainly are not
coincidental, but reflect the greater cosmic plan of the Creator of
the universe. If we find in world history an era where Jews move
from the expectation of persecution by gentiles to a period of
disappointment in those very people, this change must be
reflected in the Torah. As we said earlier, since the Jewish people
and the Torah are one, what happens in one must have a
counterpart in the other. Therefore, let us study together the
passage where this monumental turn of events is reflected:

MOX N 7T OYE 0P, NAK DY 290 920, 1wh DX T inRn
ARy 5OKY M ,0) "D MIRDM ... PN 12 ’7'7N
P2 YR R by X571 K377 DR MR NI NI NI

.-r‘grsj NIy MRYN

And Hashem said to Moshe: “Behold you will
soon pass on and this nation will arise and fall prey to
the lure of strange nations and trust in them ... And [
will hide My face from them, and they will become as
food [for their enemies], and great evils and troubles
will come upon them; then shall they declare: ‘It is
because my G-d has not been in my midst that these
evils have befallen me’ "’ (Devarim 31:16-17).

We must first establish what is meant by the phrase 15x
yaxia 122 It should be noted that we translated it as “the lure of
strange nations and trust in them,” and not as the “worship of
strange gods.” This interpretation follows Omnkelos, who
translates XyIx mny myv, literally “the temptation of the
nations.”” This translation, rather than the more obvious one of
“idol worship,” reflects the sense of the passage, for we know
(Yoma 69b) that the yeitzer hara for idolatry has long been
eliminated by the Anshei Knesses Hagedolah (the Men of the
Great Assembly). We can only appreciate the gravity of the sin of
straying after ““the lure of strange nations”” when we realize that
only here does the Torah mention the terrifying punishment of
becoming consumed by our enemies. Even the tochachos — the

granted certain privileges to Jews and later revoked them. But the total pattern of
official, legislated rights being eradicated by formal legislation, as discussed in
detail in the article, is a phenomenon uniquely epitomized by Nazi Germany.
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portions of the Torah where G-d rebukes His nation for its sins
and warns of the terrible consequences of evil — do not allude to
such a dire punishment. The ““great evils and troubles” which are
the direct result of trusting and relying upon the gentile world
signify the impetus for the next immediate stage in Jewish
history, a unique point in the teshuvah-repentance process: Then
shall they declare: it is because my G-d has not been in my midst
that these evils have befallen me.?

<5 The First Steps Toward Teshuvah

When we now carefully study the Torah passages quoted,
we will be struck by the Jews’ response to the “great evils and
troubles” which befell them. We know that the viduy —
enumeration of sins — associated with true repentance
necessitates the declaration that ‘I have sinned” in addition to the
specifics of the transgression. Here, there seems to be teshuvah
(repentance); yet, no real admission of wrongdoing has been
made. In effect, what we encounter in this passage, unique in the
Torah, is a kind of teshuvah/non-teshuvah, a leaning toward
teshuvah, yet not quite reaching the point of teshuvah gemurah,
the complete penitence required by the Torah.

The Ramban, in his explication of this passage, grants us the
key to this paradox. He explains that it reflects the very first
stirrings of teshuvah in its nascency. The lowest rung of evil is
the disavowal of wrongdoing. Thus, as Ramban quotes, “Behold I
do judgment with you for saying ‘I have not sinned’ ”’ (Yirmiyahu
2:35), because this is the total rejection of guilt. We know that the
essence of teshuvah is viduy, admission of wrongdoing and
enumeration of sins. Yet, the prophet proclaims that punishment

3. There are two forms of idolatry: following the gods of strange nations and
falling prey to the lure of those nations themselves. We learn from the Targum
upon the words Y%7 121 75K which is: RYIX mny myw, that in Chumash, what
might be taken to be pure idol worship YIXi7 721 75K — in truth refers to the
temptation to follow the ways of the nation itself.

Not elaborated upon in the article is the fact that this Targum translation is
not limited to this passage in Vayeilech. The Targum in general, except for the
phrase o™X oYK in the Ten Commandments, is xyIx mny myv. Thus, the
significance of the Targum and the Rosh Yeshivah’s interpretation hold true
throughout. The phrase in the article, “‘reflects the sense of the passage,” was
used only because the wider ramifications of this Targum were not under
discussion.

Why indeed is the Targum different in the Ten Commandments? The Rosh
Yeshivah discussed this publicly on another occasion (one evening in the
succah). The essence of his talk at that time was that since the terrible decree of
galus was not given until after the occurrence of the Meraglim — the spies who
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will not come because one has not said, “I have sinned,” but
because — infinitely worse — One has declared, “I have not
sinned.”” Once the repudiation of innocence has been
accomplished, the teshuvah process has begun. Even if one has
not yet arrived at the positive point of viduy, the implicit
significance of no longer claiming innocence is that the road to
repentance has been cleared and one is ready for formal
acceptance of guilt and positive commitment of the future. This,
then, is a stage of teshuvah, a kind of teshuvah-readiness that
Knesses Yisrael will reach in future days before it achieves total
repentance.

This stage of teshuvah will come about as a direct result of
the “‘great evils and troubles” which — as we interpreted
according to Onkelos — come upon them because of their trust in
the nations. The effect of the great calamities of those days, far
from merely being a punishment for wrongdoing, will be to
correct the previously misplaced trust and prepare the way for
true teshuvah. As we have seen, the “"great evils and troubles’ did
indeed come upon us from those very gentile nations who had
gained our confidence and trust.

Thus, there is revealed to us both the chronology and the
impetus for the teshuvah of Acharis HaYamim (the End of Days).
The very first step will be reached by Klal Yisrael through their
very repudiation of their earlier infatuations with gentile ways. In
our terms, this is when the Jewish people move toward repentance
because of disappointment in the gentiles. This can only come
about through promises rescinded, rights revoked, and
anticipations aborted. The pain and anguish at the time of these
shattered illusions is all too real and tragic; yet the events
themselves serve to bring us to the recognition that “it is because

misled Klal Yisrael concerning the Land of Israel — which was 2 direct outgrowth
of the shattering of the Luchos (Tablets of Law), we must distinguish between
two completely separate times in Jewish history. At the moment of the giving of
the Luchos, there was not yeta decree of exile upon the Jewish people. When the
Jews heard the first two of the Ten Commandments, they were not yet destined
for galus. Therefore, the Targum on DMK orox could not refer to the galus
phenomena and was an exhortation against paganism tself. Only later with the
pronouncement that the Jewish people would be “‘strewn among the nations”
(see Tehillim 106:23-27 that the decree of Exile came directly from the sin of the
Meraglim) did the danger of ““following the lure of the nations’’ become an actual
threat. Therefore, only in translating the Ten Commandments themselves does
the Targum refer to literal idol worship. From the moment those first unique
Luchos lay shattered, our history took a different turn and our concerns became
involved with assimilation among people rather than the trepidation of falling
into idol worship.
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my G-d has not been in my midst that these evils have befallen
me.”” This the Ramban sees as the necessary prerequisite to the
final step of teshuvah when “'they will add to their earlier regret
the complete confession and total penitence.”

5 Children of the Violators

Our new understanding of the essence of our era allows us
some comprehension of the phenomenon of our “age of baalei
teshuvah (returnees to Judaism).” It has oft been noted that
teshuvah seems to “be in the air,” and indeed the many
movements currently succeeding to an unprecedented degree in
bringing Jews closer to Judaism are but a reflection of the fact that
the very climate is permeated with a kind of teshuvah-readiness.
This climate is the result of the disappointment in gentiles, which
demolished the first stumbling—block to teshuvah,and forced the
recognition that it is because my G-d has not been inmy midst”
that the awesome events of recent times have occurred. Of course,
this is not to say that each individual baal teshuvah has
experienced a personal disappointment in gentiles. There are
characteristics and trends common to an entire epoch that
eventually affect each individual in his own way.

I had occasion to claborate on this point when by a
combination of circumstances I found myself in Eretz Yisrael, in
the company of a group of extreme leftists on Ben-Gurion’s
yahrzeit. 1 was asked to say a few words in honor of the day and
felt it worthwhile to relate the following to them:

Ben-Gurion often used to tell people that now was not
the proper time to resolve the controversy between the
religious and the anti-religious. When opportunities arose
for resolving such issues, he made sure they were tabled
until a future time. Undoubtedly, his reasoning — conscious
or subconscious — was that time was on the side of the
secularists. The experience of Ben-Gurion’s generation was
that the number of observant Jews was steadily decreasing,
and a Judaism empty of Torah seemed on the ascent.

In so calculating, Ben-Gurion made a grave error. In
that group of leftists, there were representatives of many
prewar cities from various types of Jewish communities all
over Europe. | asked each of the sssembled in turn, “"Do you
recall a mechalal Shabbos — a non-observant Jew — in your
city who had a son who became Shomer Shabbos?”’ Each of
them answered with the same emphatic “No.” Yet, [ pointed
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out to them, today there are thousands of baalei teshuvah
whose parents knew virtually nothing of their faith. Ben-
Gurion in his time seemed to be correct, but he could only
calculate chronological time and knew nothing of the
eschatological movement of generations. The era of
disappointment tore a generation from the clutches of the
XY2X Ny Ny (Targum for y2xi7 121 "19%) and prepared the
way for an era of true teshuvah.

So much for the first new direction in Jewish history in

relation to gentile persecutions.

<§ Public Opinion vs. Truth

Before we explore the second of the new directions in detail,
it is important to establish a clear distinction between any
common approach to world events and daas Torah, a Torah view
of the world. “Public opinion” and any but the Torah approach is
by definition colored by outside forces, subjective considerations
and the falsehood of secular perspective.

An example of how public opinion can be molded — indeed,
warped — at the whim of powerful individuals can be taken from
a study of Russian history textbooks published during the
respective reigns of Lenin, Stalin and Khrushchev. During each
period, the textbooks hail the then-current leader to the exclusion
of all his predecessors as the savior of Russia and hero of his
people. Undoubtedly, ““public opinion”’ during each period, once
children’s minds had been suitably molded, reflected the thinking
and wishes of the state. While more subtle in form, this ability to
direct public opinion exists in democratic countries as well. Thus,
we already pointed out at the beginning that we must make every
effort to free ourselves from the powerful grip of public opinion,
and must be ever on our guard that our opinions of the true
nature of world events be shaped only by Torah views seen
through Torah cyes.

Sadly, even in our own circles, the model for shaping public
opinion lies in the hands of the State of Israel. An appropriate
example of this dangerous process of selectively “rewriting”’
history may be found in the extraordinary purging from the
public record of all evidence of the culpability of the forerunners
of the State in the tragedy of European Jewry, and the
substitution in its place of factors inconsequential to the calamity
which ultimately occurred.

To cover its own contribution to the final catastrophic
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events, those of the State in a position to influence public opinion
circulated the notorious canard that Gedolei Yisrael were
responsible for the destruction of many communities because
they did not urge emigration. This charge is, of course, a gross
distortion of the truth, and need not be granted more dignity than
it deserves by issuing a formal refutation. However, at the same
time as the State made certain to include this charge as historical
fact in every account of the war years, it successfully sought to
omit any mention of its own contribution to the then-impending
tragedy. What the State omitted in its own version of history is
the second of the above-mentioned new directions in recent
Jewish history. It is that phenomenon which we must now
- examine.

2§ East and West Meet

For centuries, indeed millennia, gentile persecution of Jews
took one of two forms, but the two never worked simultaneously.
Either Jewry had to contend with the Yishmael nations of the East
or was persecuted and expelled by the nations of the West. Never
in our history did the nations of the Occident join forces with
those of the East for the purpose of destroying Jews.

With World War II, this long epoch was brought to a crude
and malevolent close. In 1923 Hitler wrote Mein Kampf spelling
out his belief that the Jewish people should be wiped out. This
was read by Haj Amin el-Husseinu, the Grand Mufti of
Jerusalem, who joined with Hitler to found one of the most
significant alliances of modern times. There is ample
documentation that not only did the Mufti visit Hitler and his top
aides on a number of occasions, but indeed with Adolph
Eichmann he visited the Auschwitz gas chamber incognito to
check on its efficiency.*

The extent of the Mufti’s influence upon the Nazi forces
may be seen in a crucial decision made by Hitler at the height of
the war. Railroad trains were much in demand by the Axis, and
Hitler’s troops badly needed reinforcements in Russia. Yet, soon
after he landed in Berlin in November 1941, the Mufti demanded
that all available resources be used to annihilate Jews. The choice:

* Detailed documentation of the Mufti’s activities may be found in Simon
Wiesenthal’'s Grand Mufti — Agent Extraordinary of the Axis (who relates that
Haj Amin also visited Majdanek); Maurice Pearlman’s Mufti of Jerusalem; and,
most recently (1965), Joseph B. Schechtman’s The Mufti and the Fuehrer
(translator’s note, Y.F.).
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Juden nach Auschwitz or Soldaten nach Stalingrad was to be
resolved his way ... Two months later (January 20, 1942) at the
Wannsee Conference, the formal decision was made to annihilate
all Jews who had survived the ghettos, forced labor, starvation,
and disease.*

Of course, the Mufti was serving his own perverted fears,
which were the influx of millions of Jews into Palestine and the
destruction of the Mufti’s personal empire. Yet, there can be no
doubt that through their symbiotic relationship, Hitler and the
Mufti each helped the other accomplish his own evil goal.
Eichmann simply wanted to kill Jews; the Mufti wanted to make
sure they never reached Palestine. In the end, the ““Final Solution”’
was the same ... At one point, Eichmann even seemed to blame
the Mufti for the entire extermination plan, when he declared, '
am a personal friend of the Grand Mufti. We have promised that
no European Jew would enter Palestine any more.”*

«<$ The Mufti’s First Step

The Mufti’s trip to Berlin was the first ominous step in the
joining of the anti-Jews of the East with those of the West to
accomplish their diabolic design. This second of the new
directions in Jewish history reached a climax of sorts in 1975
when Yassir Arafat, avowed destroyer of the State of Israel, stood
before the United Nations, and received a standing ovation by
nations of East and West alike.

From the purely secular historical standpoint, there is no
connection between the two directions we have discussed. The
Moslem world never granted privileges that it later retracted, and

* Quoted by Pearlman, pp. 71-72 and Schechtman, p. 158.

4. Questions have been raised concerning the Mufti’s actual influence upon the
Nazis and the degree of his power even among the Arabs. First of all, the article
in no way exonerates, by one iota, the culpability of the Germans themselves.
The Nazis surely needed no instructions in anti-Semitism nor outside motivation
for their evil plans.

Even had the ““Final Solution”” been implemented without the Mufti’s urging,
however, there can be no question that in a war which was being inexorably won
by the Allies, precious time was lost by the Mufti’s machinations behind the
scenes to speed up the murderous process. As to the Mufti’s influence among the
Arabs in the 1930's and early 1940’s, a glance at almost any page of
Schechtman'’s or Pearlman’s books will be eye opening. As to his prestige among
the British, it is enough to quote the British Secretary for the Colonies, who
announced at the St. James Conference of February 7, 1939, concerning a thorny
issue, “'I shall have to consult my Mufti — the Prime Minister”” (Schechtman, p.
89).
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thus never disappointed the Jews in its midst. What, then, joins
the two trends which seem to have coincided so significantly in
our generation? A passage from the Torah can give us the answer:

DITAK 12 Skynwr na n2ma nx mpn Sxypwr S gy 99m
YK 19 vwy Sy niay nink

And Eisav went unto Yishmael and took Machlas
the daughter of Yishmael, Avraham'’s son, the sister of
Nevayos, in addition to his other wives, for a wife
(Bereishis 28:9).

Since the actions of the Patriarchs are a sign of what would
happen later to the children and every action in Chumash is
eternally significant, we may learn from this passage that it was
inevitable for the forces of Eisav and Yishmael to combine. We
are now living in the midst of that pivotal moment in Jewish
history.

It should be manifest, however, that until the great public
pressures for the establishment of a Jewish State, the Mufti had
no interest in the Jews of Warsaw, Budapest, or Vilna. Once the
Jews of Europe became a threat to the Muft because of their
imminent influx into the Holy Land, the Mufti in turn became for
them the N1 9x%n, the incarnation of the Angel of Death. Years
ago, it was still easy to find old residents of Yerushalayim who
remembered the cordial relations they had maintained with the
Mufti in the years before the impending creation of a Jewish
State. Once the looming reality of the State of Israel was before
him, the Mufti spared no effort at influencing Hitler to murder as
many Jews as possible in the shortest amount of time. This
shameful episode, where the founders and early leaders of the
State were clearly a factor in the destruction of many Jews, has
been completely suppressed and expunged from the record. Thus
it is that our children who study the history of that turbulent era
are taught the fabrication that Gedolei Yisrael share responsibility
for the destruction of European Jewry and learn nothing of the
guilt of others who are now enshrined as heroes.s

5. It is painful to be confronted by the accusation of Zionist leaders that our
Rabbinical leaders of the previous generation were contributing factors in
trapping European Jewry in the Hitler-purgatory in which they perished. They
claim that these Torah giants, the selfless leaders of Klal Yisrael, counseled their
followers not to abandon their homes and traditional surroundings.

Rabbi Hutner has pointed out that, unpleasant as it may be, this is merely an
illustration of the pernicious molding of public opinion by those upon whose
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<& Coming to Terms

We may now return to the original questions. “Is the term
Shoah acceptable?” The answer is CLEARLY NOT. The word
Shoah in Hebrew, like ““Holocaust” in English, implies an isolated
catastrophe, unrelated to anything before or after it, such as an
earthquake or tidal wave. As we have seen, this approach is far
from the Torah view of Jewish history. The Churban of European
Jewry is an integral part of our history and we dare not isolate and
deprive it of the monumental significance it has for us.

In truth, the isolation of one part of Jewish history from
another, the separation of one part of Torah from another, has
caused much of the inability to deal with events such as Churban
Europe. Much of our education has been permeated with the
“sunny side of Judaism,” resulting from cowardice and failure of
will to deal with the misfortunes of Klal Yisrael. Yet, here is one
of the sources of our uniqueness. We are happy to teach our
children of our “chosenness’” in mitzvos and our closeness to
G-d. Yet, at our peril, we ignore the fact that there are three
different portions of tochachah, rebuke and promise of
punishment in the Torah (Bechukosai, Ki Savo, and Nitzavim-
Vayeilech). We must learn these parts of the Torah with our
children as well as the ““sunnier” portions. These portions must
become as much a part of the Jewish psyche as the mitzvos we
strain so hard to imbue. Thus, when a Jewish child — or indeed,
adult — hears for the first time of Yiddishe tzaros (the suffering of
the Jewish People), he will not be shocked by a contradiction to

what he has learned, but will see the living proof of the Torah he
has absorbed.

shoulders a causal relationship to the Hitler-cataclysm has recently been
documented, who then found themselves in a position to poison Jewish minds
and hearts by indicting our great Rabbinical figures.

Should one ask why we suddenly seem so preoccupied with the causes of this
latest catastrophe in Jewish history, and concerning earlier ones (such as
Chmelnitzky’s pogroms of Tach V'Tat — 1648) we offer no such causal
relationships, the answer is simple. The Rosh Yeshivah’s discourse was in no
way an exercise in seeking to place blame, but to remove it from those who
deserve better from us. Concerning the terrible events of Tach V'Tat, it has never
dawned upon a single Jewish mind and is unthinkable to place blame at the
doorstep of the Shach, the Taz, or other gedolim of that period. Suddenly, in the
twentieth century, it has become fashionable to blame the true Torah manhigim
(leaders) of the age. This is unprecedented in Jewish history. Never before was
the Jewish mind poisoned with distrust of his gedolim, thus undermining the
entire time-honored edifice of “ask your elders and they will tell you.”

Some have commented that there seems to be a lack of ahavas Yisrael (love for
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Thus we have exposed graphically the mistake of the
founders of Yad Vashem who felt compelled to find a new term
for the destruction of European Jewry because of its proportions
and dimensions. Ironically, the artificially contrived term they
finally applied empties the Churban of its profound meaning and
significance. In appropriating a term that signifies isolation and
detachment from history, they did not realize that the significance
of the Holocaust is precisely in its intricate relationship with what
will come after. The pattern of Jewish history throughout the ages
is 13 M3 12, Destruction, Exile, Redemption, and no event
requires new categories or definition.¢ The answers to questions 2
and 3 are therefore obvious and need no further elaboration.

the Jewish people) displayed in the article. To be sure, they are correct. For those
for whom ahavas Yisrael is identified with equanimity towards the undercutting
of kavod gedolim (honor of great men), the criticism is quite fitting. However,
they should be aware that the discourse was not meant for them in the first place.

It should be added that nowhere is there mention of terms such as
“punishment” or “‘guilt” in discussing the trend of trusting in the gentile world
until that trust was forever shattered. Of course, there does exist a causal
relationship here but not one of sin-retribution. A simple example may be taken
from the beginning of the Book of Shemos. The Jewish people multiply and
fruitfully bear many children, and Pharaoh responds by torturing them with
even more arduous labors. A number of levels may be seen to be operating
simultaneously. The fact that the Jews are fulfilling the mitzvah of “‘be fruitful
and multiply” is a direct cause of Pharaoh’s treacherous new work orders.
Although there is an obvious cause-and-effect at work here, surely the
enslavement is not a punishment for the immediate cause, the fruitfulness ...
Cause and effect, yes; sin and punishment, no.

6. Like human beings, words have a ™2 01m — a history, a source, and indeed a
genealogy. As stated, the word to be substituted for Churban — be it
“Holocaust,” ““Shoah” or whatever else — is less important than the fact that the
secular establishment (through the agency of Yad Vashem) sought a substitute at
all. For millennia, Jewish children have grown up knowing of the Churban Beis
Hamikdash, Churban Yerusholayim, Churban Betar, among others. Imbued
with the concept of Churban as an integral part of Jewish history, they were not
shaken in their emunah — their faith — if they learned of a new Churban.

However, the term Shoah, which was not coined in the time-forged mint of
Torah experience, confronted a new generation with a psychologically
devastating quandary. Not only were post-World War II Jews faced with an
overwhelming tragedy and destruction; those who interpret events by re-
defining them denied the survivors the consolation of being part of a historical
continuum by removing these links from the eternal chain, banishing them to
the purgatory of free fall. Symptomatic of this attitude is the convening of a
special day‘as Yom Hashoah rather than marking the tragic era along with other
national tragedies on Tishah B’Av.

Indeed, once the historical pattern was broken, the ground was ready for the
insidious seeds of unbelief, blasphemy and ““alternatives” to the Torah view. By
contrast, “Churban’’ is rooted in that holy terrain where suffering and tragedy
lead to geulah, redemption.
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<5 Tochachah vs. Specific Guilt

It should be needless to say at this point that since the
Churban of European Jewry was a tochachah phenomenon, an
enactment of the admonishment and rebuke which Klal Yisrael
carries upon its shoulders as an integral part of being the Am
Hanivchar, G-d’s chosen ones, we have no right to interpret these
events as any kind of specific punishment for specific sins. The
tochachah is a built-in aspect of the character of Klal Yisrael until
Moshiach comes and it is visited upon Klal Yisrael at the
Creator’s will and for reasons known and comprehensible only to
Him. One would have to be a prophet or a Talmudic sage to claim
knowledge of the specific reasons for what befell us; anyone on a
lesser plane claiming to do so tramples in vain upon the bodies of
the kedoshim who died al Kiddush Hashem and misuses the
power to interpret and understand Jewish history.”

For other reasons, too, one must be careful of sudden and
popular ‘awakenings”’ to different aspects of Jewish history,
such as “Holocaust Studies.” Nachum Goldmann, head of the
only international secular Jewish organization not directly

7. Perhaps the most basic question in the post-Churban Europe era is “What
does it mean for us?”’ From those whose emunah is less than totally secure, we
receive answers from the extreme of radicals who have created a post-Auschwitz
theology — that belief in G-d is no longer possible — to those who claim to have
grappled courageously with the “‘problem’” and concluded that it is meaningless
to us. From yet others, whose emunah is such that they can leave no event
untouched by detailed interpretation, we receive specific, painful correlations
between sin and punishment: this for that, tit for tat.

As the Rosh Yeshivah states, not only is the former unacceptable, so is the
Jatter. While every individual is permitted, even required, to search his personal
actions in time of trouble ["wyn3 WoW! 9y PRI PO D7) KT DX If one
experiences travail, he should search his deeds (Berachos 5)] to ascertain the
cause of the Divine displeasure, this concerns each person’s relationship with his
own soul and his Creator. No mandate has been given any human being in
today’s times (the era of prophecy and Talmudic sages being over) to recognize,
interpret and draw matching lines between sin and punishment.

The ways of Divine retribution are mysterious and operate across gulfs of
time and space. To claim to have the keys to such esoteric knowledge is to assert
an omniscience which no one can claim today. An example of the inscrutable
paths of sin and its consequences is the tragedy of the asarah harugei malchus —
the Ten Great Sages who perished horrendous martyrs’ deaths at the hands of
the Roman government (see Fichah Rabbah 2:2 and Sotah 48b). Our Sages
(Tanchuma Yashan, Vayeishev 2; Yalkut Mishlei 929) reveal to us that the death
of the Ten was an atonement for the ten sons of Yaakov who participated in the
sale of Yoseif. Imagine the possible perversions in understanding the Divine
Will if anyone attempted to attribute the deaths of Rabbi Akiva, Rabbi Chanina
ben Tradyon and their holy colleagues to specific sins and transgressions, when
in reality the Ten Martyrs were deemed by G-d as being worthy enough to atone
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subservient to the Jewish State, has stated that the weakening of
sympathy for the State was the result of a lengthy period of time
after the Holocaust having passed and the resultant forgetting by
the world at large. Undoubtedly, the State, taking advantage of
the arbitrary figure of thirty years, seeks to reawaken interest in
what it now termed the Shoah to regain some of that lost
sympathy of the late 40’s and 50’s.

This aspect of the current widespread interest in the World
War II years should only serve to alert us once more to the often
duplicitous sources of public opinion. Of course, this in no way
impugns the motives of those who have genuinely dedicated
themselves to the study of that epochal time, especially the
she’eiris hapleitah who feel the scars on their own bodies and who
cry out in pain to the world not to forget. It does, however, give
us an idea of the tremendous pitfalls on the road to a clear
understanding of the true patterns of Jewish history. Only
through a rededication to sole use of the Torah as guide through
the byways of history will we be sure to arrive at the truth we all
seek.

for those giants of kedushah, the mip "02w, the sons of Yaakov! We, too, dare not
set ourselves up as arbiters of the Creator’s mysterious ways in dealing with His
creatures.

Jewry’s status as a special child to our Creator exists across the barriers of time
and space, as does his Father, who conducts His affairs with the infinite wisdom
which only He possesses. Thus, for ourselves, each of us can seize the moment
and awaken his own motivation for repentance and self-improvement. For them
— who, like the Ten Marytrs, died the deaths of holy sacrifices — we can say
nothing but Kaddish and Yizkor. About them, we dare say no more than: “May
their memories be a blessing.”
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